awkward juxtaposition of the phrases "through this faith" and "in Christ Jesus" causing a redundancy in thought; the fact that, of the three pairs in v. 28 (Jew/Greek, slave/free, man/woman), only the first is directly related to the issue of circumcision and the observance of the law by Gentile believers in Galatia; the use of the term "Greek" instead of "Gentile" in the first pair; and the near parallels in 1 Cor 12:13 and Col 3:9-11 where the same baptismal terminology is used. 5 The cumulative effect of these reasons is impressive, but on closer examination the argument becomes more tenuous. There is little doubt that Paul closely associates the new status of the believer with baptism (as v. 27 makes clear), but the claim that he refers to an already existing and widely accepted liturgical formula is all but convincing. What is remarkable about the statement in Galatians is exactly the lack of any sacramental terminology or appeal to communal memory-in contrast to 1 Cor 11:23 where he makes explicit use of the liturgical introduction of the Eucharist: "For I received from the Lord what I also passed on to you: The Lord Jesus, on the night he was betrayed, took bread …" As Betz 6 reminds us, Gal 3:26 is the only explicit reference to baptism in the entire letter and even in Paul's argument the sacrament of baptism is never adduced except here. If the whole composition were lifted from the baptismal liturgy, the ritual of baptism would assume a quite distinctive role in Paul's argument, for which there is no specific indication. The real importance lies in the connection between the Spirit and baptism. 7 The focus on the ritual of baptism may be a false trail that keeps us from discovering the full impact of Paul's statement.
The change from the first person in verses 23-25 ("we") to the second person plural in verses 26-28 ("you") is also not a conclusive argument. In his letters, Paul alternates personal pronouns for a variety of reasons as part of a more complex rhetorical system. Among other rhetorical moves, the apostle uses personal pronouns as a strategic device to indicate either proximity or distance from the position that he considers to be the preferred state. 8 Furthermore, in 1 Cor 11 Paul uses the first person to introduce the sacramental formula, so the change to the second person here in Gal 3:26 does not necessarily signal the beginning of a quotation from liturgy. 
